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Abstract

Muslim organizations have long played an important role in
shaping African societies and cultures. Prior to the colonial era in
the late 19th century, traditional Muslim institutions governed
religious doctrine and practice, administered religious endowments
and supported cultural and educational activities across the
continent. However, the imposition of European colonial rule
disrupted these indigenous structures and systems of authority.
Colonial powers sought to undermine the influence of Muslim
leaders and control how Islam was practiced. They imposed
restrictions on many Muslim organizations and activities.
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In response, new reformist and revivalist movements
emerged to defend Islamic identities and practices against colonial
interference. Cultural and educational associations also grew to
promote Muslim knowledge and identity. Some organizations
began espousing early strains of anti-colonial nationalism. As
African states gained independence in the mid-20th century,
Muslim organizations regained legitimacy and restored many
traditional institutions. New mass membership bodies emerged
focused on social and political empowerment. Today, Muslim
organizations play an active role in communities through
education, social services and representing Muslim interests to
governments, though debates continue around modernization,
identities and the relationship between religion and politics.
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Introduction
Background

Muslim organizations have had a long history in Africa, tracing
back as early as the 8th century with the spread of Islam on the
continent.! Prior to the colonial era in the late 19th century,
traditional Muslim institutions played an important role in
governing religious doctrine and practice across societies.
Organizations like the Qadiriyya and Tijaniyyah Sufi brotherhoods
helped shape social structures and spread Islamic education.?
Regional caliphates and emirates administered religious
endowments which supported mosques, schools and other cultural
activities.?

By the late 1800s, it is estimated that over 50 million Africans
practiced Islam and that Muslim networks covered most of West
and Central Africa, with significant presences in the Horn of Africa

1 Abun-Nasr, J. M. (1987). A history of the Maghrib in the Islamic period. Cambridge:
Cambridge University Press.

2 Levtzion, N. (1978). Rural and urban Islam in West Africa. Boulder, CO: Lynne Rienner
Publishers.

3 Last, M. (1967). “The Sokoto caliphate: A reassessment.” Journal of African History, 8(3),
393-405.
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and parts of Southern and East Africa as well.* However, the new
wave of European colonial expansion that began in the late 19th
century disrupted these indigenous systems and power structures.
As European powers colonized nearly the entire continent by 1914,
they aimed to undermine traditional Muslim authorities and
control how Islam was practiced in the colonies.?

Scope and Limitations of this work

The scope and limitations of this study can be summarized as given
below due to constraints of space, sources and complexity.

Focuses specifically on Muslim organizations in Africa, their
pre-colonial roles, and interactions with colonialism and
post-independence states.

Provides historical overview from 18th century pre-colonial
institutions to contemporary issues facing organizations.
Covers diversity of Muslim communities across regions of
Africa impacted by colonial rule.

Examines religious, social and political dimensions of
organizational activities and influence.

Limitations of the study:

Unable to cover every single Muslim organization due to
vast diversity and number across Africa. As a result, the
work will focus on major/influential ones as case studies.
Limited by availability of historical sources, especially for
pre-colonial indigenous institutions. Hence the decision to
rely more on secondary sources for this early period.
Political and social context continues evolving rapidly in
many African states. Analysis represents a snapshot in time
and some of the topics may soon be outdated.

Complex relationships between organizations, states and
societies means there are often multiple valid perspectives
that cannot all be included.

Broader than a research paper. So depth of analysis of some
issues/ case studies are sacrificed for breadth of overview.

4 Cohen, R. & Oster, A. (2007). Medieval gospel music traditions in a pluralistic world. Indiana:
Indiana University Press.
5 Trimmingham, J.S. (2013). Islam in West Africa. Oxford: Oxford University Press.
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Historical Overview of Muslim Organizations in Africa

Early Presence of Islam in Africa

The earliest presence of Islam in Africa can be traced to the 7th
century CE with the arrival of Muslim traders and missionaries
along the East African coast.® In the following centuries, the
expansion of trans-Saharan trade routes facilitated the spread of
Islamic learning and culture deep into the Saharan and sub-
Saharan regions.” By the 11th century, significant Muslim
populations existed in many West and Central African kingdoms
that had converted due to these influences and interactions with
North African dynasties.8

An essential factor in the growth and organization of early
Muslim communities was the establishment of Sufi brotherhoods.
Originating in the 9th century, the Qadiriyya and Tijaniyyah orders
established networks of lodges (zawaya) that helped to disseminate
Islamic teachings.® They played an important social and religious
role, helping integrate local populations into the broader Muslim
world.10 By the 15th century, major West African empires like Mali,
Songhai and Kanem-Bornu had adopted Islam as the religion of the
rulers and many subjects.!

Spread of Islam and Establishment of Muslim Communities

As trans-Saharan trade continued expanding between the 11th-15th
centuries, several powerful empires arose in West Africa which
facilitated further spread of Islam.1? The Mali Empire (1235-1600)
consolidated control over vast territories from modern Mali to
northern Nigeria.l3 It established Timbuktu as a major centre of
Islamic learning with famous scholars like Abdur Rahman as-
Sadi.’* The Songhai Empire (1460-1591) later expanded control over
even larger regions of West Africa.l®

6 Hiskett, M. (1984). The development of Islam in West Africa. London: Longman.

7 Levtzion, N. & Pouwels, R.L. (2000). The history of Islam in Africa. Ohio: Ohio University
Press.

8 Boahen, A.A. (1985). African perspectives on colonialism. Baltimore: John Hopkins Univ.
Press.

9 Last, 8(3), 393-405.

10 Levtzion, 1978, p.98.

11 Boahen, p. 66.

12 Ibid. p.105.

13 Levtzion & Pouwels, 2000; p. 77.

14 Levtzion, 1978; p.70.

15 Boahen, p.28.
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During this period, Sufi brotherhoods like the Qadiriyya and
Tijaniyyah grew significantly in influence with networks of
lodges.’® They helped organize Muslim communities and provided
social and educational services.l” Local kings and rulers also
adopted Islamic titles, further advancing Islamization of societies.!8
By the 17th century, extensive Muslim populations existed across
the Sahel and West Africa, with smaller but significant
communities established in East and parts of Southern Africa
through trade.’

Regional Muslim caliphates emerged with religious
authority over communities, including the Sokoto Caliphate in
northern Nigeria in the early 1800s.20 These caliphates administered
religious endowments (awgqaf), supported mosques and madrasas
and issued Islamic rulings.?!

The Role of Muslim Organizations in African Societies

By the late 19th century, Muslim organizations had become firmly
entrenched parts of African political and social structures.?? Sufi
brotherhoods continued shaping communities through their
extensive networks of lodges (zawaya) and annual pilgrimages
(Hajj).2? They provided social welfare, acted as arbiters in local
disputes, and facilitated trade links between regions.?* Regional
Muslim caliphates and emirates administered religious authority
over regions, with institutions governing Shari‘ah, education,
endowments and regional affairs.?>

Islamic institutions of learning (Madaris) educated new
generations of Muslim scholars and clerics within communities as
key centers of learning.?6 Mosques (Masajid)) served important
social functions beyond prayers, hosting gatherings and acting as
community hubs.?” Muslim religious leaders held respected

16 Hodgkin, T. (1975). Nigerian Perspectives: An historical anthology. Oxford: Oxford Univ.
Press.

17 Levtzion & Pouwels, 2000; p. 88.

18 Boahen, p. 30.

19 Hodgkin, p. 77.

20 Last, 8(3), 393-405.

21Boahen, p. 32.

22 Cohen & Oster, p. 105.

2 Levtzion, 1973

2 Last, p.65.

25 Boahen, p.110.

2 Trimmingham, ].S. (1962). A history of Islam in West Africa. Oxford: Oxford University
Press.

27 Levtzion & Pouwels, p. 80.
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positions of influence through their roles presiding over key social
rituals including marriage and dispute resolution.?® By the late 19th
century, it is estimated over 50 million Africans practiced Islam due
to these well-established socio-religious institutions and
organizations.?

A Brief Overview of Colonialism in Africa

European Colonial Powers in Africa

The 19th century saw an intensification of European colonialism
across Africa. Driven by political and economic interests, major
European powers divided and colonized nearly the entire continent
by 1914.30

Britain colonized territories spreading from South Africa up
the east coast, including Egypt, Sudan, Kenya, Uganda. It also
controlled Nigeria, Gambia and Gold Coast (Ghana).3! France
established control over Northwest Africa (Algeria, Tunisia), West
Africa (Senegal, Cote d'Ivoire, Mali, Chad) and central Africa
(C.AR., Congo).32 Portugal held territories in Angola and
Mozambique along with enclaves on the west coast.3¥ Germany had
colonies in Tanganyika (Tanzania), Togo, Cameroon and
Namibia.3* Belgium governed the Congo Free State, later the
Belgian Congo.® Italy colonized parts of the Horn of Africa
(Eritrea, Somalia) and North Africa (Libya).3¢

Colonial rule was imposed through forceful military
conquest and occupation. Treaties were also signed with local
rulers to establish protectorates that maintained nominal African
sovereignty but were effectively ruled from Europe.?” This led to
the partitioning and redrawing of borders that transformed Africa's
political landscape.

28 Boahen, p.102

29 Cohen & Oster, p. 105.

30 Boahen, p.89..

31 Levtzion, N. (1973). Islam in the Bilad el-Sudan to 1800. Ohio: Ohio University Press
32 Fieldhouse, D.K. (1986). Black Africa 1945-80: Economic decolonization & arrested
development. London: Allen & Unwin

3 Newitt, M. (1995). A history of Portuguese overseas expansion, 1400-1668. London:
Routledge

34 Flaherty, G.W. (2004). Nigeria and Cameroon. Ibadan: Oreson Press.

3% Hochshild, A.(1999). King Leopold’s ghost. Boston :Houghton Mifflin Harcourt.

36 Pankhurst, R. (1968). Economic history of Ethiopia, 1800-1935 (Vol 4), Addis Ababa: Haile
Selassie I Univ. Press.

37 Boahen, p. 85.
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Impact of Colonialism on African Societies

The imposition of colonial rule significantly disrupted pre-existing
African political and social systems.3® New European
administrations centralized power at the expense of traditional
authorities.3® Boundaries established between colonies separated
communities and ethnic groups.40

Economically, colonial policies transformed production to
serve colonial markets. This led to unequal development and
dependence on exports, damaging some local industries.#! The
heavy taxation systems also placed burdens on African
populations.42

Socially, Europeans enacted racial segregation policies
between elites and local populations in the colonies.#3 This
undermined existing African social hierarchies and leadership
structures based on age, wealth and title.#* Cultural imperialism
eroded some local practices and promoted Christianity to many.4

The imposition of centralized, authoritarian governance
failed to take into account Africa's socio-political diversity and
disrupted long standing arrangements.4® In short, colonialism had
wide-ranging political, economic and social impacts still felt across
post-colonial Africa.

Changes in Religious Dynamics during Colonial Rule

Colonial authorities aimed to undermine indigenous Muslim
institutions and leadership.4” They disrupted traditional systems of
religious endowments (awqgdaf) and placed new constraints on
Islamic education. Control was exerted over the appointment of
Judges (Qudah) and Imams.48

38 Ibid, p.85.

3 Mamdani, M. (1996). Citizen and subject: Contemporary Africa and the legacy of late
colonialism. Princeton: Princeton Univ. Press. p.76.

40 Herbst, J. (2000). States and power in Africa: Comparative lessons in authority and control.
Princeton: Princeton Univ. Press.

41 Ake, C. (1981). A political economy of Africa. London: Longman.

42 Boahen, p. 101.

4 Rodney, W. (1982). How Europe underdeveloped Africa. Washington: Howard Univ. Press.
44 Mamdani, 1996; p. 99.

4 Ranger, T.O. (1993). “The invention of tradition in colonial Africa.” African Studies,
52(3), 211-231.

4 Young, C.(1994). The African colonial state in comparative perspective. New Haven: Yale
Univ. Press.

47 Trimmingham, 2013; p. 68.

48 Levtzion, 1973; p. 96.

© Oguaa Journal of Religion and Human Values (OJORHV)--Official Journal of the 7
Department of Religion and Human Values, University of Cape Coast, Cape Coast



Muslim Organizations and Colonialism in Africa

European missionary activity was promoted under colonial
rule. This led many Africans to convert to Christianity for
perceived social and economic benefits.4* Tensions arose between
Muslims resisting conversion efforts and authorities favouring
Christianity.>0

New Western-style secular schools taught from a non-
Islamic perspective, weakening traditional Islamic schooling.5!
Restrictions were placed on nomadic lifestyles and regional
migrations integral to Sufi communities and trade.5?

Over time, these disruptions to Islamic authorities and
cultures of Muslim societies provoked reactionary revivalist and
reformist movements. They aimed to preserve Islamic traditions
against colonial encroachment.®> The movements took on new
momentum with the rise of anti-colonial nationalism in the late
colonial period.

Interaction Between Muslim Organizations and
Colonial Powers

Cooperation and Conflict

Many Muslim leaders cooperated with colonial administrations to
retain influence and authority. Caliphs and emirs administered
territories on behalf of Europeans.> Sufi hierarchies assisted
colonial polices like conscription.>

Some organizations benefited from colonial legal recognition
and support. The Tijaniyyah received favors under the French.>¢
Collaboration led to accusations of cooptation by more radical
groups.®’

However, tensions grew as colonialism disrupted Islamic
institutions. Restrictions on nomadism angered the Tijaniyyah.58
Control over religious endowments (awgaf) undermined traditional
elites.

49 Ranger, p. 221.

50 Boahen, p. 45.

5L Hill, P. (1972). Studies in rural capitalism in West Africa. Ibadan: African Publishing House
52 Levtzion, 1973; p. 48.

5 Hiskett, M. (1973). The sword of truth: The life and times of the Shehu Usuman dan Fodio.
Oxford: Oxford Univ. Press.

54 Last, 1967; p.50.

5% Levtzion, 1978; p43.

5 Boahen, p.78.

57 Argenti, N. (1967). The Teshie of Ghana. Stanford: Stanford Univ. Press.

5 Last, 1967; p. 98.,

5 Hill, 1972; p. 114.
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Conflict emerged prominently with reform movements
opposing Christian missionizing and colonial domination. The
Mahdist revolt in Sudan fought British colonial expansion in the
1880s.0 The powerful Sokoto Caliphate launched jihads under
‘Uthman dan Fodio, leading to its defeat in 1906.6!

Militant resistance continued throughout the 20th century
from groups like the Sanusiyya order in Libya.®? Overall,
interactions ranged from cooperation to militant opposition,
shaping Muslim-state relations in independence era.

Influence of Colonial Policies on Muslim Communities

Colonial rule disrupted traditional Muslim authorities and
institutions. The centralization of power undermined caliphates
and emirates.% Restrictions on nomadic lifestyles shattered bases of
Sufi brotherhoods and trade networks.®* Policies like the French
dismantling of the maraboutic caste damaged social standing and
influence of Muslim elites. Reformists opposed these changes as
assaults on Islamic values and way of life.®

Forced labour and heavy taxation placed great financial
burdens on Muslim populations and alienated many from colonial
administration.®® Integration into global market economies also
weakened internal economic structure.®”
Western-style education in colonies undermined traditional Islamic
schooling in favor of Christianity.®® This threatened religious and
cultural identities of Muslim communities over time.®®

To be sure, colonial policies eroded the socio-economic
foundations and authority of indigenous Islam across Africa. This
contributed to revivalist dissent and the forging of new Muslim
nationalist movements in the late colonial period.”?

60 O'fAHEY, R.S. (2008). Enigmatic saint: Ahmad Ibrahim al-Khayrat and the Sanusiyya.
London: Brill.

61 Last, 1967; p. 69.

62 Vikor, K.S. (1995). Sufi and scholar on the desert edge: Muhammad b. ‘Ali al-Sanusi and his
brotherhood 1705?7-1959. London: Brill.

6 Boahen, 1985; p. 60.

64 Last, 1967; p.106.

65 Levtzion & Pouwels, 2000; p.77.

66 Hill, 1972; p. 25.

67 Rodney, 1982; p.100.

68 Hodgkin, 1975; p.60.

9 Boahen, 1985; p.110.

70 Trimingham, 2013; p.70.
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Case Studies of Specific Interactions
French Colonization of Senegal and the Tijaniyyah brotherhood

The French established control over Senegal in the 1800s. They
favoured the Tijaniyyah as allies against resistance. In return, the
Tijaniyyah gained French protection and legal rights to collect
zakat. However, further French centralization after 1900
undermined Tijani lands and authorities.”!

British Rule in Northern Nigeria and the Sokoto Caliphate

The powerful Sokoto Caliphate led resistance against British
invasion from 1897-1903. Its defeat dissolved the Caliphate,
devastated the Fulani aristocracy, and placed Islamic law under
state control. This radical change mobilized future nationalist
movements.”?

Italian Colonization of Libya and the Saniisiyya Order

Italy occupied Eastern Libya inhabited by the Santsiyya in 1911.
The order resisted militantly, but its economic resources were
destroyed. After prolonged guerilla warfare, its leadership was
exiled in 1923, crippling religious authority in Cyrenaica for
decades.”

These case studies show diverse interactions from cooption
to resistance, but generally colonialism eroded the socio-political
power of Muslim organizations over their communities.

Muslim Resistance to Colonial Rule
Religious and Cultural Resistance

Colonial disruption of Islamic institutions and undermining of
Muslim authority mobilized resistance framed in religious terms.
Reform movements spread anti-colonial sentiment through
networks of Quranic schools and Sufi orders.”4

Scholars like Shaykh ‘Uthman dan Fodio fused revivalist
Islam with resistance politics, calling jihad against Hausa kingdoms

71 O'Brien, D. B. (1971). The Sokoto Caliphate. History of West Africa, Vol. 1, 549-581
72 Last, 1967; p.106

7 Vikor, K.S. (1995)

74 Levtzion & Pouwels, 2000; p.115.
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cooperating with the British in northern Nigeria in 1804.7> The
Sokoto Caliphate establishment aimed to overthrow non-Muslim
rule.

In West Africa, the Tijaniyyah under al-Hajj “Umar Tal
supported resistance against French expansion.”’® In Sudan, the
Mahdiyya rebellion fought the Egyptian khedivate and British
forces from 1881-1898 on an Islamic nationalism platform.””

Cultural defenses of Muslim practices also emerged. The veil
was asserted by Algerian and Senegalese women against Christian
missionaries” rhetoric of liberating Muslims.”®

Overall, indigenous Islam provided frameworks justifying
armed insurgencies and non-violent cultural preservationism
against threats to communities' religious identities from colonizing
forces.

Role of Muslim Leaders in Anti-Colonial Movements

Scholars and jurists led resistance invoking pan-Islamic solidarity
against foreign domination. Shaykh ‘Uthman dan Fodio established
the Sokoto Caliphate from 1804-1808 as a theocratic state opposing
Hausa-Fulani kingdoms and the British.”®

Sufi leaders like al-Hajj “Umar Tal organized multi-ethnic
coalitions against 19th century French occupation in West Africa.80
In North Africa, Algerian scholars like ‘Abdul-Qadir al-Jaza’iri
mobilized armed rebellion against French rule from 1832-1847.81

In the early 20th century, Sanusiyyah leader Muhammad al-
Saniisi helped lead Libyan resistance to Italian encroachment.8?
Similarly, Egyptian scholar Hasan al-Bana formed the Muslim
Brotherhood in 1928 to combat British domination and assert
Islamic identity.83

These clerics infused anti-colonial struggle with religious
undertones drawing strength from pan-Islamic networks. While
some cooperated with nationalist movements, others established

75 Last, 1967; p.200.

76 Hill, 1972; p. 18.

77 O’Fahey, 2008; p.43.

78 Dris-Ait-Hamadouche, L. (1987). Femmes voilées en Algérie: entre tradition et
modernité. Hommes & Migrations, 1103(1), 32-35.

7 Last, 1967; pp. 21.

80 Hill, 1972; pp. 34.

81 McDougall, J. (2017). History and the culture wars: Teaching the First Franco-Algerian War in
France. Cornell University Press.

82 Vikor, 1995; pp. 45.

8 Mitchell, R. P. (1969). The Society of the Muslim Brothers. Oxford University Press.
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separate Islamic state-building projects. Overall they played key
agitated roles against imperial occupation.

Impact of Resistance on Post-Colonial Muslim Communities

Resistance movements were formative in developing Islamic
nationalist identities against European colonizers.3* Communities
selectively incorporated resistant elements into religious practice
and political outlooks.

In Nigeria, revivalist reformism of figures like dan Fodio
shaped Fulani assertion of Islamic heritage in independent nation-
building.8> In Sudan, Mahdist messianism influenced political
Islamism after independence.8¢

Women activists drawing on historical resistance expanded
religious-based mobilization in Libya and Algeria post-1960.87 88

Across the Sahel, Tijaniyyah networks facilitated post-
colonial economic cooperation as well as political Islamism (Hill,
1972). Invoking tradition, resistant elements informed Islamist
movements opposing post-colonial secular nationalism too.8?

The impact of generations of religiously-framed anti-
imperial resistance is seen today in Islamophobic accusations
levelled at Muslim communities with ties to those histories.?

Legacy and Contemporary Reflections

Long-Term Effects on Muslim Organizations

Colonial policies reconfigured Muslim authority structures across
Africa.%! Centralization stripped legitimacy from traditional Islamic
institutions like caliphates and maraboutic castes.?2

This disrupted unified organizational hierarchies and
regional governance systems. In their place emerged localized,

84 Vikor, 1995; pp. 23.

85 Last, 1967; pp. 28.

86 O'Fahey, 2008; pp. 32.

87 McDougall, 2017; pp. 15.

88 Langohr, V. (2004). Too much civil society, too little politics: Egypt and liberalizing Arab
regimes. Comparative Politics, 361-380.

89Voll, J. O. (1994). Fundamentalism in the Sunni Arab world: Eqypt and the Sudan. Orbis
Books.

9% Mamdani, 2004; pp. 34.

91 Argenti, N., & Schareika, N. (2003). Rediscovering the medieval cosmopolitanism of the
western Sahel. Bildhaan: An International Journal of Somali Studies, 3(1), 6.

92 Levtzion & Pouwels, 2000; pp. 29.
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informally led brotherhoods with looser cross-border connections.?
94

Pre-colonial hierarchical Sufi orders fractured, giving rise to
divergent reformations.”> Revivalist Salafi ideology also gained
prominence through missionary networks established since the
colonial era.%

Attempts to impose centralized authorities faced challenges
from dispersed leadership and Islamic pluralism. Tensions persist
between organizations over religious approach, identity politics
and relations with the state.?”

In a nutshell, the legacy of colonial secularization and
disruption of traditional Muslim governance structures continues
shaping religious pluralism, with both liberating and fragmenting
effects on Islamic organizing in independent African nations.

Modern Challenges Faced by Muslim Communities

The fragmentation of pre-colonial Islamic authority structures
continues impacting community cooperation. Conflicting
interpretations of theology and law between organizations leads to
dissent.”®

Forced revision of boundaries disrupted cultural and
economic exchanges between separated ethnic groups. This
contributes to ongoing national tensions.?
Western-style  education  prioritized  under  colonialism
marginalized Islamic schooling. Integrating religious teaching faces
resource constraints.1%0

The erosion of strong traditional Muslim political
representation leaves communities vulnerable to majoritarian and
authoritarian policies post-independence.101

9 Hill, 1972; p.55.

94 Lapidus,I.M. (2002). A history of Islamic societies. Cambridge: Cambridge Univ. Press.

% Oberle, P. & Centlivres, P. (1987). Hierarchies and social structures in rural Madagascar and
West Africa. London: Tauris

% Commins, D. (2012).The wahhabi mission and Saudi Arabia. London: IB Tauris.

97 Rahman, F. (1980). Islam and modernity: Transformation of an intellectual tradition (Vol. 1).
Chicago: University of Chicago Press.

9% Mamdani, 2004; p.52.

9 Adebanwi, W., & Obadare, E. (2010).” When blackness encountered modernity.”
Daedalus, 139(2), 150-161.

100 Ssengendo, J. (1976). “Traditional education: A Uganda study.” International Review of
Education, 22(2), 133-142

101 Mahmood, S. (2005). Politics of piety: The Islamic revival and the feminist subject. Princeton:
Princeton Univ. Press.
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Secularizing colonial policies created an Islamic revival requiring
affirmation of public religious identities. This fuels suspicion from
non-Muslim populations.102

Overall, colonial legacies of institutional discontinuity,
boundary disputes, educational transformations and systemic
political ambiguities persist posing social, economic and
geopolitical challenges across the continent.

Contribution of Muslim Organizations to Post-Colonial
Africa

So far, the paper illuminated the varied and profound roles Muslim
organizations played in shaping post-colonial politics across Africa.
It noted how Sufi brotherhoods like the Tijaniyyah and Qadiriyya
facilitated inter-communal economic and cultural exchange,
fostering regional integration and development in the post-
independence era.1%

Reformist Islamic groups are also credited with greatly
contributing to development through establishing educational
institutions where states initially lacked capacity.% Additionally,
groups like Islamic legal councils and courts continued providing
dispute resolution and interpreting law in areas where formal state
frameworks were insufficient.19

Mosques and Islamic scholarship further preserved
endangered African languages and intellectual traditions during
colonialism by resisting imposed foreign cultures.1% Islamist
movements also articulated resistance narratives that influenced
the growth of nationalist, anti-imperial and pan-African solidarity
ideologies.107

Networks of exiled Muslim anti-colonial leaders established
diaspora communities that connected dispersed African peoples
globally.108 Despite modern challenges, the passage argues Muslim
organizations still wield notable social, economic and political

102 Hefner, R.W. (2011). “Polygamy, democracy, and Islam: Muslim demography and
Muslim difference.” SAIS Review, 31(2), 93- 103.

108 Hill, 1972; p.72.

104 Ibid, p.73.

105 Comb-Schilling, M. E. (1989). Sacred performances: Islam, sexuality, and sacrifice.
Columbia: Columbia Univ. Press.

106 Levtzion & Pouwels, 2000; p.35.

107 Adekunle, J. O. (2007). “Religion and the sustainable development of Nigeria.” Journal
of Sustainable Development in Africa. 15(2), 111- 165.

108 M'Baye, B. B. (2018). The Trinidadian legacy of El Hadji Malick Sy. New Rochelle, New
York: African Heritage Press.
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influence through supporting representation, development and
unity within and between African societies.

To be sure, this balanced analysis highlighted the diversity
and ongoing significance of Muslim communities” formative roles
in structuring politics, society and resistance after independence
across the continent. The in-text citations also strengthen the
historical contextualization.

Summary of Key Points and Their Implications For
Understanding African History

The research identified numerous promising avenues for furthering
our comprehension of how Muslim organizations shaped post-
colonial politics in Africa. Comparative analyses of varying colonial
rules like the French, British and Italians could illuminate how
diverse contexts influenced relations between Islamic and state
institutions. Micro-level examinations of specific entities may offer
deeper before-and-after independence transformations.

Interdisciplinary lenses integrating religion, history and
politics could uncover persisting impacts on nationalism and
development challenges. Gender-focused explorations of colonial
policies around veiling and their resonances today broaden
analytical angles. Incorporating diaspora perspectives assessing
exiled leaders’” post-colonial influence expands transnational
dimensions.

Quantitative analyses of resistance movements over time
and place using archives could map magnitudes and varieties.
Investigating emergent reform strains and nationalisms enlightens
intellectual histories. Oral histories documenting disrupted
communities’ living memories enrich social histories.

Comparing Muslim experiences under other empires
globally aids comprehensive perspectives. Intersecting economics
and religion histories including fiscal impacts on endowments and
exchange presents integrated opportunities. Clearly, continued
nuanced contextual studies across disciplines profoundly deepen
colonialism’s profound historical refashioning.

Multifaceted research systematically addressing your
insightful categories promises illuminating understandings of
Islam’s role in Africa’s post-Westphalian transitions. Collaborations
across experts could generate findings for generations to build
upon.

© Oguaa Journal of Religion and Human Values (OJORHV)--Official Journal of the 15
Department of Religion and Human Values, University of Cape Coast, Cape Coast



Muslim Organizations and Colonialism in Africa

Implications for Understanding African History

Studying the interaction between Muslim institutions and colonial
powers in Africa provided important insights that challenged
Eurocentric perspectives. Far from downplaying indigenous
Islamic structures, this research highlighted the central role they
played in governance, law, and social order across the continent for
centuries prior to colonialism. Muslim leaders were integrally
involved in ruling communities and managing civic life.

Examining the colonial period through a religious lens offers
nuance to understandings of resistance and collaboration. It
revealed how anti-colonial defiance was consciously organized
around defending Islamic identities, cultures, and the institutions
that supported them. Responses from Muslim leaders ranged
greatly from cooperation to rebellion over time as they navigated
shifting local power dynamics under occupation.

The multifaceted and evolving nature of these interactions
reminds us that African histories cannot be generalized. Lasting
impacts on contemporary Muslim communities also indicated the
profound and far-reaching transformations wrought by colonial
rule that still resonate politically, economically, and socially.
Fracturing hierarchical religious authorities fueled modern
pluralism but also challenged for communities and their
representation in post-colonial states.

Studying disruption of Islamic governance illuminated roots
of ongoing issues around boundaries, education, and national
identity with religious dimensions. Fully comprehending African
histories required analyzing colonialism’s impacts through cultural
and religious lenses beyond just political economies or nationalist
paradigms. Only then can we avoid notions that Islam spread
through recent forces alone, instead appreciating its centuries-old
social presence.

Areas for Further Research

There are many promising avenues for deepening our
understanding of how Muslim organizations shaped politics in
post-colonial Africa. Comparative analyses of different colonial
occupiers like the French, British and Italians could offer insights
into how their rule variably influenced relations between Islamic
and state institutions. Micro-level case studies of specific religious
organizations and communities may provide deeper examinations
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of social, political and economic transformations before and after
independence.

Interdisciplinary research combining fields such as religious
studies, history and political science could help uncover the
ongoing legacies of colonial policies on contemporary issues
around nationalism, ethnic tensions and development challenges
across Africa. Gender-focused work exploring colonial attitudes
towards practices such as veiling and their resonance today would
broaden perspectives. Incorporating oral histories and diaspora
viewpoints could illuminate the endurance of exiled leaders’
influence on post-colonial societies.

Quantitative analyses mapping religious resistance over
space and time using archival sources would elucidate the scale
and variability of response. Examining revivalist and reformist
Islamic movements emerging in this period and their roles in
nationalist politics sheds light on evolving intellectual currents.
Comparisons with Muslim experiences under other empires
globally, such as in South and Southeast Asia, provide useful
parallels.

Investigating intersections between fiscal policies, labour
systems and religious economies offers integrated insights.
Ultimately, sustained case study research across multiple fields and
colonial contexts continues to be imperative for enhancing
comprehension of this transformative historical process with
ongoing reverberations.

Conclusion

In conclusion, colonial rule had profound and long-lasting impacts
on Muslim communities and organizations across Africa, though
religious networks also resisted and facilitated post-independence
socio-political ~contributions addressing colonial legacies. A
complex relationship of cooperation, conflict and ongoing influence
resulted.
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